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raaotifle obains in whUh>yoa ate inextricably fettered. 
Tne practice of Rom no Catholic' prayer-booka is, that 
Christ alone is our mediator, and that all oar prayers, 
Whether of oarself separately, or conjointly with- the saints, 
as- fellow- brethren, and members of on communion, are 
ottered through Him to the Father. This alone is oar 
practise, warranted by the authority of oar prayer-books, 
where it is farther shown that all our invocations to the 
saintB to v pratf/or at" (Tor beyond this we do not invoke 
them) are offered op through Christ Jesus to God the 
Father, just as we ask our brethren on earth to pray for 
as ; and hence, your saying that we " seek for other media- 
tors through whom to have access to God and to Christ" 
is a decided proof that you do not understand the doctrine 
which you have undertaken to explain, as such an asser- 
tion is utterly at variance not alone with common sense, 
but likewise wkh the practice of Roman Catholic prayer- 
books. 

The passages adduced by me from your own statements 
respecting our practice, as cited in the Nos. for May and 
June last, are unimpeachable evidence against you. They 
are correctly cited, and their result, which I have now 
briefly analysed — the four discordant definitions of the 
invocation of saints — are lasting monuments of the ineffi- 
ciency of your speculations to explain away our real 
belief. When you come to understand this subject pro- 
perly, and to state it fairly, and according to the practice 
of 6ur prayer-books, then it will be easy to establish the 
propriety of it ; and until you do this, it is manifest, from 
your an settled and indefinite views of the subject, that all 
jou have said thereon is perfectly irrelevant. 

When I find you treating the subject on its intrinsic 
merits, by fairly admitting oar principles, I shall under- 
take to prove that the doctrine contained in the Glories 
of Mary, making allowance for figurative language, has 
nothing in it derogatory to the worship of God and the 
religion of the Bible. 

Oh the part not alone of the priests of Ireland, but of 
myself and my lay brethren, I beg you will be kind enough, 
as you deny (Catholic Layman, June, 1837, page 66) 
{hat the Greek ©soroicoc, or its equivalent, Deipara, in 
Latin, is to be rendered in English, Mother of God, to 
explain by what other English equivalent it is to be justly 
expressed, and what is the proper and indispensable ac- 
ceptation thereof. 

I am, Sir, Ac, 

Edhond Power. 

We dare say the majority of our readers agree with us 
fat thinking Mr. Power s letters very hard reading ; and we 
do not know whether it is not designedly they are so. For 
as those who take their religion from the Bible are in the 
habit of thinking it a very plain matter that the Roman 
Catholic practice of invocation of saints is absolutely irre- 
concileable with Scripture, Mr. Power's purpose is suffi- 
ciently answered if be can mako his readers suppose that 
the doctrine of his Church on this subject is something 
abstruse, and beyond the powers of a man of ordinary capa- 
city to understand, much less to venture to pass sentence 
of condemnation on. 

There are, however, one or two statements in his letter 
which, we think, will enable as to bring oar difference with 
him to a point. He says, in the first place, the " practice of 
Roman Catholic prayer-books is that Christ alone is oar 
mediator." We are very sure that when he is called to 
account for this statement he will be forced to explain it 
away, or to prove that he nsed the words in a non-natural 
sense ; for it is not either the doctrine or the practice of the 
Church cf Rome that Christ alone is our mediator. 
Observe, the question is not whose mediation the Virgin or 
the taints may employ in approaching to God ; but whose 
mediation are we to employ V And, certainly, if the Church 
of Rome teaches that we are to use the mediation of Christ, 
she does not teach that we are to trust to that ttlune. We 
repeat an extract from Liguori, given already, p. 59: — 
" Says Arnoldus, we can go with confidence to God, and 
hope all good from Him, now that the Son is a mediator 
before the Father, and that the Mother is an advocate with 
the Son. How can the Father refuse to hoar the Son, 
when He exhibits the wounds that He suffered for sinners, 
and bow can the Son refuse to hear the Mother, when she 
shows Him the breasts that gave Him suck." 

Who does not perceive that while Protestants are taught 
that the meanest believer may approach with full confidence 
in His sympathy,-and love, and willingness to hear, the 
teaching of this extract is that we need an advocate with the 
Son, and that we are recommended, instead of addressing 
ourselves to Him directly, to use the mediation of one 
" about whom there is nothing to excite terror.'' 

Mr. Power says, secondly, that '• beyond asking the saints 
to pray for us we do not invoke them." We have already 
proved that this is not the case. We have cited prayers in 
which the Virgin Mary is directly asked for protection ; 
and we have shown that such prayers are in accordance 
whh the decrees of the Council of Trent, which approve of 
oar having recourse not only to the intercession of the 
saints, but to their help and assistance (open auxilium et 
intercession em). Mr. Power answers us by producing other 
Roman Catholic prayers to God or to the saints in which 
the saints' protection is not asked for. This is the old de- 
fence of tbe prisoner who confuted the testimony of the half 
dozen witnesses who did see him commit the crime by the 
testimony- of half a hundred who did not see him commit, 
ting it. 



Mr. Power, in conclusion, postpones his defence of the 
Glories of Man, and of the propriety of Roman Catholic 
practices, until we oorfie to understand thifa subject properly. 
We do not wonder at Mr. Power wishing fcr a long 1 day 
before undertaking the deftnee of such extracts as we have 
given; for we suppose it would' he a long time before Mr. 
Power would admit that we understood the subject properly. 
As persons, however, who with a very sincere desire to 
learn the troth — and we flatter ourselves whh ordinary 
power of comprehension— have given no little attention to 
Roman Catholic writings on this subject, we are* entitled 
to say, that if we do not understand those doctrines by this 
time, the fault is in the doctrines and not in ns. We be- 
lieve the real cause of complaint is, that we understand the 
doctrines a great deal too well, so that tbe evasions with 
which we are attempted to be pat off will not pass current 
with us. 

As, however, Mr. Power asserts that we do not un- 
derstand Roman Catholic doctrine, and as religious truth 
is the object of discussion in our pages, we ask Mr. Power, 
if tkat be its object also, to tell us in plain words what 
the doctrine of the Church of Rome about invocation of 
saints is ? If he will give us a plain statement of the doc- 
trine of the Church of Rome on this subject, then we ap- 
prehend that his correspondence will speedily become 
very much clearer to our readers than it is at present. 
But if Mr. Power will not give us such a statement, he 
is not in a position to discuss the subject with us. We, 
therefore, propose it as a condition, of the admission of 
future letters from him upon the subject he has written 
so often about, that he will give us an explicit statement 
of the doctrine of the Church of Rome concerning the 
invocation of saints. We will try that statement by the 
standard writers of his own Church ; and we, therefore, 
may reasonably require that it should be full and ex- 
plicit. 

With respect to the word Otororoc, Mr. Power, of 
course, understands, from the article in our last number, 
that it was not one of the ordinary words of the Greek 
language. For 1000 years, at least, the Greek language 
had no such word. The ordinary words of one language 
are easily translated into another language. If the Greek 
Fathers had said Qtoo Mfjtijp, ,we should have had no 
difficulty in saying that "Mother of God" was the Eng- 
lish of that. But the Greek Fathers durst not say Qtov 
r i 1 T Vf I so they coined a new word, 9ioro«o£. The 
Greek language had a power of coining new words, which 
the English language has not ; there is no one English 
word for BcoroVoc ; but its meaning can be expressed in 
English — " The bringer forth of God." The word was 
intended to express, that He whom the Virgin brought 
forth was God. The creating of this new word, instead 
of calling the Virgin Oiov /tjjnjp (Mother of God), was 
intended to exclude any idea that the Virgin had any 
subsequent authority over Him as his mother. The word 
was framed to express that He whomshe brought forth 
was God ; and, at the same time, to mark the absence of 
the maternal authority expressed in the word " Mother :' 
the word expresses the mere fact of the birth, and ex- 
cludes every other idea. 

We beg to refer Mr. Power to the article in our last 
number, in proof that, whatever the merits of the word 
ecoroVoc may be, the Council of Ephesus did not adopt 
the word, and the church is in no way responsible for 
it. _ 

THE RED SCAPULAR. 

TO TIIE EMTOB OF THE CATHOLIC LAYMAK. 

Your Honour, — I had to be in Navan, in this county 
of Meath, afore Whitsuntide, doing some- business, and 
as I was lodging in a house for the night, I slept along 
with a man I met betimes before ; iind he's a mighty 
devout man, and always going to the priest, and looking 
for what is good for his soul ; and as we were going to 
bed I thought I would have a little talk with him, be- 
cause the way of my business brings me in with a deal 
of people, and so 1 come to know as much of the people's 
minds as many another man. Well, while I was thinking 
what to talk about, as be was undressing, I sees round 
his neck a little bit of red cloth, and something on it, 
and two red strings tyeing it ; and I didn't know what 
it meant, because I never saw the like before, though I 
have seen a deal of things of that sort. So I asked him 
what it was ; and when he was hiding it, I said " Sure 
you wouldn't be ashamed of it whatever it is, and I'll 
say nothing but what's civil and friendly about it." 
Well, with that he says " It's a scapular, it is." " It's 
not," says I. "His," says he, "and the best of scapu- 
lars." " It's not," says I ; " didn't I see many a scapu- 
lar, and sure every scapular is black or brown." " This 
one isn't,'" says he. "And why isn't it," says I? "Be- 
cause it's a red one," says he. " And why is it red," 
says I? "Because the red one gets more indulgences 
for the soul than the black one,'' says he. " Do you tell 
me that now 1 ' says I. " It's as true as that I'm a 
Catholic," says he. "And why <iid I never hear of a 
Red Scapular before?'' says I. "Because it's not long 
come out." says he. " And whob'oughtit out? 'says 1. 
"His Holiness the Pope," says he, ' and Father Grimley." 
" And where's the likeof this to be got ?" says I. Well, 
that he wouldn't tell me, whatever reason he had ; but 
lh' re was a great mission of the Jesuits g ing on in 
Navan that same time, and 1 wonder would they have 



to do with tmvfik*. WfeU, I c«u»**t»r J of 
t the'BedSCapunu- is ; goo* fof f an* it beWaE 
evt^ouheMtf tohearbtotahVof all the^Bwnlgeirewr 
IB* Pops has gtven to them that wears' the R*d-S«ajm%tf;' 
Didn't I lie awake aHmgbt trying to count ft up-* an* 
didn't !t bother we erftirery, though Pm pretty -goix} a? 
the figures, that is, far reason. Sich nonsense i nerefr 
heard! ;' and I thought I wouM write to your honour;' and?' 
aide its the Pope putting' that on us in earnest -as -our' 
religion? 

Now, I flo declare, your honour, it's no lie aoowV'the 
Red Scapular; for Fin m dread somebody will say it's 
making stories I am. 

Tour honour's servant, 

Paddy Reuxy, of Meath. 

[On receiving Pat ReiUy'g letter, we sent to our Ro- 
man Catholic bookseller for information, who is always 
kindly ready to aflford it to us; oh our paying for the 
book. He has sent us a litt*» book which explains all 
that Paddy Reilly saw aad heard. The title of the hook 
is as follows: "Devotions, Indulgences; and Advan- 
tages of the Scapular of the Passion; with Meditations 
for every day. By the Rev. Thomas Griutley ; Dedi- 
cated to the Missionaries of St. Vincent dePaul. 
Fourth Edition, permissu superiorunr. Dublin : 
Richardson and Son, 9, Cupel-street; 172, Fleet-streotj 
London, and Derby." 

The Rev. Thomas Grimley is curate to tbe Very Rev. 
Dr. Tore, of the great Roman Catholic Chapel on Arran- 
quay, Dublin ; and Dr, Yore is Vicar- General to 
Archbishop Cullen : it is, therefore, natural that Mr. 
Grimley's book' should be published " permlssu superio- 
rum," that is, " by permission of superiors." 

According to the laws of the Roman Catholic Church, 
it belongs to Archbishop Cullen to give that permission. 
Mr. Grimley's book has, therefore, great authoriiy. 

Mr. Grimley states that this little book was first 
printed with red ink, but that being found bad for sore 
eyes, it is now printed in black. But red copies can 
still be had by those who-prefer them. 

Some of Mr. Grimley's introductory remarks are 
such as we entirely agree in— for instance, " The Passion 
of the Redeemer seems to have been ever present to the 
mind of St. Paul; ' God forbid that I should glory, save 
in the cross of our Lord Jesut Christ, by whom the 
world is crucified to me, and 1 to the world ;' and again, 
* I judged not myself to know anything among you but 
Jesus Christ, and Him crucified,'" page G. . . "Tbo 
great St. Augustine assures us that nothing is so profi- 
table as daily to think how much Jesus has suffered for 
us— He who is both God and Man ;" page 7. . . " Let 
us assure ourselves that if we adopt the same means the 
saints did, we will experience the same happy results," 
—page 8. 

We need hardly sav that in such sentiments we en- 
tirely concur with Mr. Grimley, however we may be 
obliged to differ with him as to the best way of putting 
them in practice. 

For instance, when Mr. Grimley says (page C), " The 
peculiar mode of honouring the passion of Christ, as 
set forth in this little treatise, is new, but daily medita- 
tion on our Lord's sufferings it as old as Christiunily ;" 
we cannot but think that '• if we adopt the same means 
tile saints did," we should keep to " daily meditation on 
our Lord s sufferings," and let alone this " peculiar 
mdde'' which "the saints'' never used, and which Mr. 
Grimley confesses to be " new." 

Very new, indeed, it is; just ten years old, on the 
25th of last month. 

But we have a yet stronger objection to this " peculiar 
mode of honouring the Passion of Christ'' than its novelty. 
Fully concurring in Mr. Grimley's desire to honour that 
passion, and giving him credit for sincerity in that de- 
sire, and rejoicing if his book should stir up any hcarta 
with a like desire, we must still think that, upon hit own 
showing, the '■ Red Scapular'' is based entirely upon delu- 
sion and imposture, and we think that it is dishonouring 
to our Lord that delusion and imposition should be re- 
presented as the beat and " newest'' means of honouring 
His passion. And we think, too, that a religion which 
leads sincere men to adopt such means for such an object, 
must be itself imbued with a spirit of falsehood, and 
have a most hardening effect upon the conscience. 

To justify these remarks, we give Mr. Grimley's own 
account of the " Origin or this Devotion." We give 
all the facts stated by Mr. Grimley, and in his own 
words (p. 11, &c.)- 

"On the 20th of July, 1816, while Sister W , a 

member of the community of the Sisters of Charity, 
was in the chapel, pouring forth her pious aspirations 
before her Divine Lord, she felt convinced that our 
Saviour appeared to her in a vision. He seemed 
to hold in bis right hand a scarlet scapular, 
suspended by two woollen strings of the same 
colour. Upon one side of the scapular our Saviour 
was represented hanging upon the cross ; beneath the 
cross were the instruments of His most sorrowful pas- 
sion ; the scourge, hammer, spear, the pillar at which 
He was scourged, the vessel containing the most bitter 
draught, and the robe which had covered His bleeding 
body! Round the crucifix were inscribed these words 
' Sacred Passion of our Lord Jesus Christ, save us 1 
At the other end of the string was a piece of the same 
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material, on which were represented his Sacred Heart, 
and that of his Holy Mother. A cross placed between 
the two appeared to emerge from both hearts, and en- 
circling them were the words, ' Sacred hearts of Jesus 
and Mary protect us.' The same sister, who feels the 
most tender devotion to the Sacred Passion, in making 
these particulars known to the Superior-General 
of the priests of the mission, and of the Sisters 
of Charity, added further, that our Divine Lord 
teemed to eikibit his most anxious desire to see this 
new scapular immediately copied, and similar ones every- 
where distributed, that men should have everywhere 
before their eyes His most bitter sufferings, endured for 
their sakes. The apparition of our Saviour, holding in 
His hand the scapular of His passion, was frequently re- 
peated. On the Festival of the Exaltation of the Holy 
Cross, 1846, it took place, attended by this additional 

circumstance, that Sister W thought she heard our 

Lord addressing her in these consoling words : ' Every- 
one who wears this scapular shall receive, EVERY FBI- 
DAY, a great increase of faith, hope, and charity! 
The Superior-General, at first, took little notice of these 
communications ; but being at Rome, in the month of 
June, 1817, he thought it his duty to lay the particulars 
before Christ's Vicar, and, to his astonishment, the 
holy Pontiff, Pius IX., exhibited no doubt of their reality. 
He seemed delighted at seeing a new means brought for- 
ward to assist in promoting the salvation of souls. In 
accordance with the representation made to him, he pub 
lished a rescript, dated the 25th of June, 1847, author- 
izing all the priests of the congregation of the mission, 
called that of St. Lazarus, to bless and distribute the 
scapular of the Passion." This is the whole account of 
facts, as given by Mr. Grimley. 

Any one who looks at the story of the Virgin giving 

her scapular to Simon Stock, will see that Sister W 's 

story is but a copy. But there is stronger evidence than 
this of the imposition. 

It is evident from Mr. Grimley's own account that the 

Superior-General of the order, after having Sister W 's 

■visions repeatedly brought before him, and having had 
many opportunities of forming his judgment, did not 
believe in the visions. "Being at Borne, he thought it 
his duty to lay the particulars before Christ's Vicar ;" that 
is, he told the Pope that a nun of his order had pretended 
to have such visions. That this was the nature of his 

communication is evident from what follows : " To his 

astonishment, the holy Pontiff, Pius IX., exhibited no 
doubt of their reality." The "astonishment" of the 
superior that the Pope should believe the story, is proof, 
not only that the superior did not believe it himself, but 
that he had represented it to the Pope in a way that he 
expected would prevent the Pope believing it. The supe- 
rior Biust have represented it either as an imposition or a 
delusion. We sincerely thank Mr. Grimley for the 
candour, or simplicity, with which he has related this part 
of the story. 

Mr. Grimley further shows the haste with which the 
thing was done. The Superior-General resides at 95, Bue 
de Sevres, Paris (p. 17, note). Sister W — — seems to 
have been in Paris also. " Being at Rome in the month 
of June," the superior told his story ; on the 25th of that 
very month, the Pope published his rescript, directing the 
priests of the mission to bless and distribute the scapular. 
There was no time to make further inquiry at a distance, 
indeed Mr. Grimley says, the rescript was issued on tho 
representation made to him," which could be no other 
than the relation above mentioned of the Superior-General. 

Thus it appears that upon the relation of the only 
person who had examined into the vision, and who, upon 
repeated examination, was persuaded that it was a delusion 
or an imposition, the Pope commanded the priests of the 
mission to bless and distribute the red scapular ! We 
should think the superior must then have been doubly 
" astonished." We suppose, however, that the Pope as- 
sured him " it would do ;" for we read in a note to page 
11, "Any clergyman can get permission to invest with 
this scapular, by applying to the Superior-General, who 
resides at the above address." 

Mr. Grimley then proceeds — " In the same rescript his 
Holiness grants the following indulgences : — 

" Firstly — Every Friday an indulgence of seven years 
and seven forty days to all persons who, wearing this 
scapular, shall approach, with the proper dispositions, to 
the sacraments of penance and the eucharist, and recite 
five times the Our Father, Hail Mary, and Glory be to 
the Father, in honour of the passion of our Lord. 

" 2ndly. An indulgence of three years and three forty 
days, on whatever day of the year, with humble and con- 
trite hearts, they should meditate for half-an-hour on the 
sacred Passion. 

" 3rdly. An indulgence of two hundred days for kissing 
with compunction the scapular, at the same time re- 
peating the versicle — l Te ergo quaesumus famulis tuis 
subveni, quos pretioso sanguine redemisti."' 'We be- 
seech Thee, O Blessed Jesus ! to save thy servants whom 
thou hast redeemed with thy precious blood,'" (page 14.) 

The calculations of the indulgences that may be gained 
in a year by this method has puzzled our correspondent, 
Paddy Beilly ; we will try to do it for him. 

Seven years and seven forty days, gained on every 
Friday, come to 401 years indulgence gained within the 
year. 



Three years and three forty days may also be gained on 
each day of the year. This comes to 1,215 years indul- 
gence gained within the year, making in all 1,616 years 
indulgence gained in each year by the Bed Scapular. 

It is not so easy to calculate what may be gained by 
kissing ; but 200 days for each kiss is worth working for, 
and may easily amount to a great sum. We have tried 
with a stop-watch, and we find it is possible to repeat the 
versicle and give the kiss in five seconds ; and we suppose 
practice would make perfect. At this rate, 365 kisses 
could be given in thirty minutes and a half; but we will 
allow one hour for 365 kisses. By thus employing one 
hour a day, we calculate that we should gain within the 
year seventy-three thousand years indulgence, to be added 
to the 1616 years above mentioned. 

But Pope Pius IX., being "delighted at seeing a new 
means brought forward to assist in promoting the salvation 
of souls," thought he had not yet done enough for this 
Red Scapular. Accordingly, Mr. Grimley tells us (page 
114 and 15): — " By another rescript, dated the 21st of 
March, 1848, the Holy Father granted 

" lstly. A plenary indulgence every Friday to all the 
members of the Society of the Scapular of the Passion, 
who, being truly penitent, and having confessed and com- 
municated, shall during some time meditate devoutly upon 
the Passion of our Lord, and shall pray for peace among 
Christian states, for the extirpation of heresy, and for the 
exaltation of our holy mother the Church." 

We must confess we are as much puzzled as Paddy 
Beilly himself to calculate what a " plenary indulgence" 
every Friday would come to in the year ! 

We wish some of our Roman Catholic correspondents 
would tell us what is the real value of these indulgences 
so profusely given, especially the plenary ones. 

The inhabitants of Borne must have opportunity of 
judging of this. Yet it was in this very year 1848, in 
which Pope Pius IX. scattered his plenary indulgences 
with such liberality, that they hunted him out of Rome, 
to be restored only by French bayonets ? Beally, they 
seem to have thought that all this was humbug, and not 
religion ! 

In these observations we have given the Bev. Mr. 
Grimley credit for sincerity in desiring to honour 
the Passion of Christ. We are not disposed to 

think Sister W an impostor. There are indications 

of weakness in her story which lead us rather to attribute 
it to hysterical delusion. The superior appears in the 
first instance to have viewed it as an honest and sensible 
man. But for the conduct of Pope Pius IX. in this 
matter, wc can find no excuse or palliation. 

It appears to us, however, to be quite in keeping with 
his conduct with respect to the equally glaring imposture 
of La Saletle. We have already iu a former number, * 
given in some detail, the various approbations, privileges, 
and indulgences, which Pius IX. has bestowed upon that 
new devotion ; and expressed our belief that there are 
not three sane men of ordinary education in Ireland who 
believe in the apparition of La Salette. 

We have no doubt either that serious Roman Catholics 
are as much disgusted as we are, at the rescripts and con- 
duct of Pope Pius JX. about the Bed Scapular. We do 
believe that none of our Boman Catholic correspondents 
will attempt to defend the Bed Scapular in our pages, 
which are, of course, open to any such defence. 

What, then, is their position in a Church in whichPope 
Pius IX., by his most solemn acts as head of their Church 
authenticates, or rather originates such an impos- 
ture, and Dr. Cullen, the Pope's Legate and head of the 
Boman Church in Ireland, gives his official sanction to 
its circulation. 

The Red Scapular is part of the religion of the Church 
of Rome, if the bead of the Boman Church knows what 
that religion is. 

ABE WE TO USE OUB JUDGMENT IN 
BELIGION ? 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Mb. Editor, — We had another discussion last night, 
and the Reader says to Andy, " What objection have you 
to-night against my rule of faith?" "I'm going to be at 
you about pbivate judgment," says Andy. "But re- 
member," says the Beader, " that private judgment isn't 
any part of my rule.'' " I must allow that," says Andy ; 
" but, then, you make use of it for applying your rule. You 
told me that the Bible was your rule, and that private 
judgment was your way of using the rule." " I did," says 
the Beader, " and I'll stand to it ; but surely," says he, " it's 
a queer subject for grown-up men to be discussing whether 
they're to use their judgment or not. I can't imagine," 
says he, " why God gave us reason if we're not to use it" 
" There's the rock that you Protestants split upon,'' says 
Andy ; " you're so fond of your reason and your judgment 
that you won't submit yourselves to the voice of the Church ; 
but," says he, " you'll never have any certainty in 
religion until you give up your own judgment, and adopt 
that of the Church. You may use private judgment in all 
your worldly affairs as much as you please ; but in religious 
matters you must give it up." " Well," says the Beader, 
'_' I can hardly blame your Church for being against private 
judgment, for, indeed, private judgment is greatly against 
her ; and," says he, " I never argue with a Boman Catholic 
but he begins by crying down the exercise of reason in 
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religious matters. Hesays, 'you may exercise your judgment 
upon your farm, or upon your trade, orupon anything except 
your religion ; when you come to that you must give up 
your judgment at once, for if you use it 'twill make you 
leave your Church.' It reminds me," says he, " of the 
gentlemen in the old time that used always wind up their 
watches before they sat down to dinner, for they knew that 
if they waited until after dinner they wouldn't be in a fit 
state to do it ; and in like manner," says he, '* you Roman 
Catholics, having found by experience that privatej udgment 
is against you, think it is better to cry it down before you 
commence your argument. But," says he, "when you 
begin in that way, it's the same thing as admitting that if 
men used their judgment they'd reject the doctrines of your 
Church ; but that if they agree to give up their judgment, 
there's some chance of making Bomanists of them." 
«' That's not the reason at all," says Andy, " that we're 
against private judgment ; but because we find by experience 
that once men begin to exercise their judgment upon Scrip- 
ture it leads them into all sorts of error.". " It leads them 
away from the Church of Rome, no doubt," says the Reader ; 
"but instead of that proving private judgment to be wrong, 
I think it proves that Romanism is wrong. Isn't it 
a strong argument against your religion that so sure 
as a man reads the Bible, which is God's word, and uses 
his judgment, which is God's gift, so surely does he leave 
the Church of Rome ; and that's the reason," says he, 
"you're obliged tocry down private judgment." " No,"sayg 
Andy, " but wo see the bad effects which it produces among 
Protestants, and that make3 us afraid of having anything 
to say to it." " Tell me some of the bad effects," says the 
Reader. " Well," says Andy, "when once you grant the 
liberty of private judgment, what can you do with the Soci- 
nian who denies the divinity of Christ ? b He takes up the 
text, 'My Father is greater than I,' and he says that this 
text, according to his judgment, proves that Christ is not 
God." " Well," says the Reader, " I don't see that deny- 
ing the right of private judgment would mend the matter. 
What advantage does it give you in an argument with a 
Socinian ?" " It gives me a great advantage," says Andy ; 
" for I can say to him, ' You've no right to interpret that 
text at all, or set up your judgment against that of the 
Church.' " " You can say it, no doubt," says the Reader ; 
"but do you think he'd mind you? He'd say that he 
wouldn't give up his own judgment for yours, unless he was 
shown a good reason for it." " Then," says Andy, " I'd 
bedownuponhimwith my infallible Church." IMsay to him, 
1 My Church can't be wrong, and isn't that a good reason 
for giving up your own judgment and adopting hers?"' 
" Why then, man alive," says the Beader, " what docs the 
Socinian care for you or your Church? Troth he'd laugh 
at both of ye ; he doesn't allow that your Church is infal- 
lible, so you might as well be whistling jigs to milestones 
as bringing up your Church to him. That argument might 
have some effect on those who believed your Church to be 
infallible, but 'tisn't worth a pinch of snuff with those who 
deny it." " But," says Andy, " I'd do something more than 
tell him that my Church is infallible — I'd prove it." 
" And how would you prove it ? ' says the Reader. " Just 
as Keenan does," d says Andy ; " by bringing forward texts 
of Scripture, and asking him as a reasonable man don't 
those texts prove it?'' " I thought you'd have to come to 
that," says the Reader ; "but don't you see that you'd be 
doing the very thing that you blame "Protestants for : you'd 
be appealing to the Socinian's private judgment." " By 
dad, ' says Jerry, " there's no getting out of that ; and 
myself thinks the Reader must be right, for if our Church 
was able to put down Socinians by her infallibility, why 
hasn't she done it?" "But," says Andy, "you haven't 
answered my question yet. I asked what would you do with 
the Socinian ?" " Well," says the Reader, " I'd come to 
Scripture, and reason with him out of it." " But," says 
Andy, " wouldn't that be interfering with the right of pri- 
vate judgment you had granted him?" "No," says the 
Reader ; " but, on the contrary, 'twould be an appeal to 
his judgment- Sure," says ho, "you don't interfere with 
a man's judgment when you reason with him about his 
farm, and if you bring him over to your opinion, it isn't by 
forcing his judgment, but by appealing to his judgment. 
If you said to him, ' You must adopt my mode of farming, 
or I'll get you put out of your farm,' that would be inter- 
fering with his judgment. And if I said to the Socinian, 
' You must adopt my interpretation of Scripture whether 
you like it or not,' then I'd be interfering with his judg- 
ment; but 1 wouldn't do any such thing; I'd only speak 
to hira as one reasonable man would speak to another." 
" Well," says Andy, "I'll grant that point ; and now goon 
with your argument." " I'd then show hira," says the 
Reader, u t hat while there are some texts which speak of 
Christ as inferior to the Father, there are others which 
speak of Him as equal to the Father ; and then I'd tell him 
that, according to my view, there was no contradiction be- 
tween those texts, for some of them referred to Christ's 
human nature, and some to His divine. He was equal to 
the Father, as touching His Godhead ; and inferior to the 
Father, as touching His manhood : ' and then I'd appeal 
to him as a reasonable man whether this wasn't a fairer 
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